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Supplication 42: The Supplication upon Completing the Qur’an’

General Characteristics of the Qur’an
Arabic Text
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Translation

O God, You have helped me complete Your Book, which You sent down as a light and appointed as
a guardian over every book. You sent it down, preferring it over every other narrative which Y ou have
recounted. Y on have made it a separator, through which You separated Y onr lawful from Y our
untawful. a Quran, through which You have made evident the approaches to Y our ordinances. 1t is a
book which Y ou have distinguished distinctly for Y our servants, a revelation which You have sent
down, a sending down upon Y our prophet Mubammad (s). You appointed it a light through
Jfollowing which we may be guided from the shadows of error and ignorance. Y ou made it a healing for
hint who turns ear towards hearing it with the understanding of attestation. You made it a just
balance; whose tongue does not incline away from the truth. A light of guidance, whose proof is not
extinguished before the witnesses, and a guidepost of deliverance, so that he who intends to establish its
prescription will not go astray, and he who clings o its preservation's handhold will not be touched by
the hands of disaster.

Exposition

This supplication contains more Qur’anic related content than any other supplication in a/-
Sabifah al-Sajjadiyyah. Supplications 44, 45, 47, 48, and 52 however, also contain brief content
pertaining to the Qut'an from varying angles. He begins the supplication by elaborating on
the dangers that threaten the Qur'an and the knowledge in it. He identifies the danger
[pertaining to it] to be failure to act according to its teachings, it being left aside [from the
lives of the people], and the efforts of some to conceal or erase the knowledge and realities
in it. In his supplication for the Day of ‘Arafah he says: Make me not an aid for the wrongdoers,
nor their hand and helper in erasing Y our book.?

! Muhammad Ali Majd Faqthi, An Introductory Commentary to al-Sabifah al-Sajjadiyyab, Tr. K. Bhojani, pp. 107 — 143.
2 Supplication 47, passage 132
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And in his supplication for the celebration for the day of sacrifice he says: Then Your selected

friends, Y our vicegerents were overcome, vanquished, forcibly stripped; they see Your decree replaced and Y our
book discarded.’

He begins to elaborate on the Qut’an’s fundamental characteristics as he has done so in
other supplications. Here are some issues he alludes to: the Qur’an is what gives man motion
in his journey to God, that it shall never be separated from a teacher or expositor, and that
one should not limit himself merely to recitation and that its recitation should be
accompanied with a proper comprehension of its verses and abidance. He has thus used this
supplication as a method of educating the people, along with expositing on valuable realities
pertaining to it.

1. 08 ﬁ,\u;M - which You sent down as a light.

It is a reference to the verse: And We sent to you all an evident light (QQ 4:174) One of the
qualities of light is that it is luminous in itself and it also illuminates others. In this phrase,
the Qut'an is the light that illuminates the human path to petfection or God’s proximity.

2. The word  ~¢"'means Guardian. It is a reference to the verse: We have sent down to you the

Book with the truth, confirming what was before it of the Book and as a guardian over it. (QQ 5:48). It has
been used in the Qur'an as one of God’s names and as a quality of the Qur’an. Exegetes
have extended several possibilities for its meaning when used as one of the qualities of the
Qur’an. Three of these possibilities are a) witness b) trustworthy c) guardian. Some

lexicologists have argued that its initial form was (;,£3) which is derived from the root word
(D). Its hamzah was then substituted with a ha’. Others have however, argued that its initial

form was (~*) as in the phrase (L) o), which means guardianship.*
3. The word <. #l means to make evident or apparent.

4. (aslizl J\ JJJ\@J' s clalt A 2Gl) - You made it a bealing for him who turns ear towards hearing it
with the understanding of attestation.

This phrase refers to a person who becomes silent in order to listen. At times, a person
endeavor to understand something in order to attest to it, while at other times he does so in
order to dismiss it. Thus, there are many who are cognizant of reality, but they refuse to
attest to it. They further attempt to deny it. God has referred to this group of people in the
verse: They recognize the blessing of God and then deny it (Q 16:83). The healing of the Qur’an is

beneficial for those who know of their illness and desire to cure it. It is a cure for those who

3 Supplication 48, passage 9
4 Mirdamad, Commentary on al-Sahifah al-Sajjadiyya, page 333, Tabarsi, Majma’ al-Bayan, 2:202
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desire the well-being of their soul and hope to remedy the illness of their self-commanding
soul. Only people who look towards the Qur’an as a source of healing are able heal by means
of it. What kind of illnesses does it cure? The answer to this question can be found in
Sermon 176 of Nalyj al-Balagha. Imam Ali &k says: 17 is a cure for destructive illnesses such as
disbelief, hypocrisy, ideological deviation and misguidance.

5. (éué\ oF St N) - Its tongue does not incline away from the truth. The phrase <L at here is a
reference to a scale. The word ¢ in the phrase - he who intends to establish its prescription - means
to intend something. The word 423 means moderation, steadfastness, and non-deviation,

whereas the word «uw means path or prescriptions. The meaning of the phrase is thus Ae who

intends to establish the prescriptions of the Qur'an without deviation.

Recitation Accompanied with Observation
Arabic text
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Translation
O God, since You have granted us help to recite it and made smooth the roughness of our tongues throngh the
beauty of its expression, place us among those who observe it as it should be observed! Among those who serve
You by adbering in submission to the definitive texts of its verses. Among those who seek refuge in admitting
botl its ambiguous parts and the elucidations of its clear signs!

Exposition

Know that Qur’anic recitation is merely a means through which one can increase his faith,
actions and cognition. It by no means is an end. Precaution in the articulation of its words
and care in observing its inflections should be accompanied with precaution in observing the
limits of God. In this section of the supplication the Imam & has deemed there to be three
concomitants for true Quranic recitation:

a) Commitment to the realities present in it

b) Submission to the definitive texts of its verses

and their practical implementation

c) Attestation to its ambiguous verses without

offering inadmissible interpretations for them

He alludes to an interesting point in Supplication 47: chiSs Db e g, Jaxl o\ = O God, make

me tremble in fear while reciting the verses of Y our book’

5> Supplication 47, phrase 122
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1. The word Ul in the phrase L ST - You granted us help means to bestow or to grant, and

the word €31 means to help.

2. The word ¢ in the phrase i & & -roughness of our tongues is the plural of the word -1~

we which means something rough and dry. It has been used here as a descriptive adjective
for tongue.

3. The phrase ¢, & o\c 3 means those who observe it as it should be observed. To observe the

Qur’an means to memorize it, to honor it and commit oneself in observing its ordinances.
As previously mentioned, many were the reciters during the Imam’s 2% time, but few
observed its ordinances. Its application was non-existent in their practical lives. Their lack of
implementation caused his request of a recitation that is accompanied with observation from
God. There are a few means through which Quranic observance may be established. We will
allude to a few that he has enumerated throughout the supplication:

a) Frequent recitation since frequent recitation influences the soul whether one likes it or
not. This effect has the potential to take one to the station of awakening. A tradition from
the infallibles states that three things shall complain to God on the Day of Judgment: a) the
mosque that is left unattended b) the scholar among the ignorant c) the Qur'an is left to
catch dust and is not read

b) Affection for the Qur’an. Imam Sajjad & has said: I would not be estranged, lonely even if all
that which is between the East and West died so long as the Qur'an is with me.

¢) To learn and teach it.

d) To contemplate over its verses

e) To act according to its ordinances

4. The phrase ¢l .z4 means to be compliant to you

5. The definitive texts or definitive verses po are the evident verses. They are the verses
which only offer one possible meaning.

0. The ambiguous verses isliz are the verses which offer more than one possible meaning.

Their comprehension requires: contemplation and contextual clarifier (gara’in).

The Qur’an and its Carriers

Arabic text
u)jjcmuu;rum )M.s'-‘\éj swmw&u _Ms
S 22l R g L s B3 GG ale U585« Al ger o o il 5 dam e

¢ Usil al-Kafz, 1:43
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Translation

O God, You sent it down upon Your prophet Mubammad (God bless him and bis pure household) in
summary form. Y ou inspired hin with the knowledge of wonders to complement it. Y on made us the heirs of
its knowledge as interpreters. You made us to surpass hinm who is ignorant of its knowledge and Y ou gave us
strength over it to raise us above those not able to carry it. O God, just as Y ou have appointed our hearts as
its carviers, and made known to us throngh Your mercy its nobility and excellence, so bless Mubammad, its
preacher, and his household, its gnardians, and place among us those who confess that it has come from Y ou.
O God, bless Mubamimad and bis housebold and make us one of those who hold fast to its cord, who seek
haven from its ambiguities in its fortified stronghold, who rest in the shadow of its wing, who find guidance in
the brightness of its morning, who follow the shining of its disclosure, who acquire light from its lamp, and
seek not guidance from any other.

Exposition

The Qur’an is a book of guidance. It is never separated from its carriers or its teachers. In
other words, it is a book of guidance always accompanied by a guide. The guide is its carrier
who apprehends the inner dimensions of its content {along with its appatent]. It is similar to
how books of medicine are of little use without physicians. In chapter Nahl, verse 44 God
says: ‘We have sent down the reminder to you so that you may clarify for the people that which has been sent
down to them. There are several verses that enumerate the objectives of prophetic missions.
Virtually all of them have established teaching the book as one of them: I is He who sent to the
unlettered [people] an apostle from among themselves, to recite to them His signs, to purify them, and to teach
them the Book and wisdom (QQ 62:2) It is thus evident that knowledge of the inner dimensions of
the Qur’an requires a teacher. It is also evident that only those versed with the inner
dimensions can teach it. The question remains, who is competent for such a role? The

Qur’an has explicitly announced Prophet Muhammad #£ as its teacher, while the tradition

of Thaqalayn and a few Qur’anic verses have established his pure progeny 2L as his
SUCCESSOTS.

In chapter al-Wagi‘ah, God has said: It is indeed a noble Quran, in a guarded book. No one
touches it except the purified ones (Q 56:77 — 79) In the verse rather than the word
mutatabbarin, which is a reference to apparent purification [wudu and ghusl|, or the word
tahirin — which means pure ones~ the word mutabharin has been used. Mutahharun is a
passive participle which means those who have been purified. Only one group of people

have been said to be purified in the Qur’an, and they are the Prophet’s £ progeny. God has
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said: Indeed, Allab desires to repel all impurity from you, O People of the Household, and purify you with a
thorough purification (Q 33:33). Thus, we can conclude that it is the Prophet’s £ household
that has access to the Qur’an’s inner dimensions.

A verse in chapter ‘Ankabut reads: Rather it is present as manifest signs in the breasts of those who
have been given knowledge (QQ 30:49). This indicates that its inner dimensions are present in the
breasts of those who have been bestowed knowledge!

A distinction has been made between learned men and those who have been given
knowledge. Those granted knowledge is a reference to men who have been taught by the
Divine. The contents of all the afore mentioned verses can be found in one of the phrases of

the Imam’s #&k supplication: Yow inspired him with the knowledge of wonders to complement it. You
made us the heirs of its knowledge as interpreters.

W& agtois o Ll ¢ S W yule ) o 02 sy L

You sent it down upon Y our prophet Mubammad (God bless him and bis pure household) in summary form.
You inspired him with the knowledge of wonders to complement it.

The Qur’an was revealed to the Prophet #% in the same form that exists today without any
torm of addition. God then inspired its inner dimensions to his heart. In the afore
mentioned verse from chapter Jumu‘ah in which God has enumerated the objectives of the
prophetic mission, He made a distinction between reciting the verses to the people and their
explanation or interpretation. The latter obviously requires knowledge of its inner
dimensions.

In his commentary of this supplication, Mir Damad says:
The two stages of knowledge granted to the Prophet & indicate the two aspects of the
Prophet’s #% duty. The summary form indicates his prophet-hood and the inspiration of
knowledge, whereas the detailed form is indicative of his guardianship (wzlayah). The
degree of prophet-hood necessitates the conveying of what has descended from the
Divine. At this station, the realities of the verses are hidden. The degree of guardianship
necessitates the comprehension of its real meaning and the unveiling of its secrets. Thus,
the degree of his guardianship is superior to his degree of prophet-hood.”

2. \jzid &de \Z55- You made us the heirs of its knowledge as interpreters.

The inner dimension of the Qur’an that were granted to the Prophet #% were also inherited

by his Household. In supplication 47 the Imam &l says: Bless the best of his household, those
whom You have chosen for Y our command, appointed as treasurers of Y our knowledge, the guardians of

7 Muhammad Baqir Mir Damad, Sharb al-Sahifah, page 334
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Your religion, Your vicegerents on earth.® In his book of supplications, Sayyid ibn Tawus cites this
supplication under the month of Ramadan. He makes an interesting point in one of his
notes before the supplication:

There are some phrases in this supplication that are specific to the Prophet #f and

his pure progeny 25k, If any other were to recite them, it would not be fitting for
their [spiritual] state. They are the phrase where he says, “You made us the heirs of its
knowledge as interpreters” until “bless Muhammad and his pure progeny”.?

Thus, rather than reciting “You made us heirs of its knowledge”, we should say “You made
Your vicegerents heirs of its knowledge”.

In his commentary, Sayyid Ni‘matullah Jaza’itT ascribes the aforementioned view to
‘Allamah Majlisi. He then rejects it saying that one should abstain from changing the
wording wherever possible.!? He is of the opinion that rather than reciting these kinds of

phrases in the imperative form, one should do so with the intention of relating a report from
the infallibles.

3. «de- 1o carry it.

The Prophet #& has said: The carviers of the Qur'an are the Gnostics of heaven. Carrying the Qur’an
means to carry its knowledge.

4. 2 Y- means to not take out and & ! is something that inclines one away from the

truth.

5. b s~ hold strong to its cord,
The word | means rope or cord. It also means commitment or salvation. There are things

that have been referred to as }= in the traditions from the infallibles, a) the Qur’an b) the

Imams c) the religion. All three of these are concomitants of each other.

The Qur’an has been referred to as a cord or rope because it is a tool by means of which
people can ascend spiritual stations. It draws those trapped in the prison of darkness to the

realms of light. However, it can only draw those who take hold of it.
dat > J ol s sk 5

P

(Those) who seek haven from its ambiguities in its fortified stronghold.

8 Supplication 47, phrase 56.
9 Iqbal al-A'mal, p. 257
0 Niir al-Anwar fi Sharb al-Sabifa, page 171
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The word ; ~ is a firm place that is safe or fortified. The word Ji<< means stronghold or

castle. In this phrase, an adjunct has been used in which ; » is attached to << There are two
possibilities for its usage. It is either used as an expressive adjunct (idhafat al-Bayyaniyyah) in
which case, it would mean a fortified place that is a stronghold or castle, or it is used as a
causal adjunct (idhafat al-Lamiyyah), which it would mean a fortified place that has been used
as a stronghold or castle. If by ambiguous (wutashabibah), he means ambiguous verses, then
fortified place would be a reference to the definitive verses. Seeking haven would then mean
to return to, since when a person confronts an ambiguous verse, he returns to definitive
verses to understand its meaning. This process has been established in the Qut’an: Parts of it
are definitive verses, which are the mother of the Book, while others are metaphorical (QQ 3:7). The
definitive verses have been referred to as the mother of the book. Qur’anic exegetes have
said that the phrase mother of the book means ‘a place of return. It is just as a child returns
to its mother as the mother is its root.

By ambiguities, he may also mean ambiguous affairs, which would be affairs of misguidance
and ignorance. If this is correct, then j = would be a ‘reference to the Qur’an itself, which is

a place of refuge for those seeking the light of guidance. This would also be in line with a
prophetic tradition in which he has said: Whenever sedition comes over you that is like a dark night,
seee haven in the Qur'an, for it is an intercessor whose intercession is accepted.\!

7. The word L5 means to illuminate something, to bring light to something. The word o la.!

means to make evident or unveil. The light of the Qut’an is likened to the light of the sun.
Along with eliminating the darkness of the night and misguidance, it also illuminates, making
things [the path of truth] apparent.

The Qur’an is the Human Ladder of Ascension
Arabic Text
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Translation

O God, just as through it You set up Muhammad #Z as a guidepost to point to You, and
through his household 235 You made clear Your good pleasure’s road to You, so also bless
Muhammad and his household and make the Qut’an our mediation to the noblest stations
of Your honor, a ladder by which we may climb to the place of safety, a cause for our being

11 Usal al-Kafi, 2:598
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repaid with deliverance at the Plain of Resurrection, and a means whereby we may reach the
bliss of the House of Permanence.

Exposition

There is no limit to the stations in the journey to God. The Qur’an is a guide for the Stations
of the journey. Thus, it can never be outdated. It is relevant to all stages of human life. Itis a
ladder that can take him to the eternal and infinite resting place.

1. d:U\L@ BN =EY &#afzt/omﬂg/a bis housebold (a) You made clear Your good pleasure s road to You.

The verb Ex£l means to make something apparent or clear. The human soul consists of

three states, namely, The self-commanding soul (@/-Nafs al-Ammarah), (Q 12:53) the self-
accusing soul (¢/-Nafs al-Lawwamah) (Q 75:2) and the content soul (a/-Nafs al-Mutmainnah)'?
(Q 89:27). The most excellent station is the content soul. One of the characteristics of this
station is a state of being pleased (r7da). It is a station in which God is pleased with the
person and he is pleased with God. The pillar of any religious movement, be it individual or
social, is the movement that is based on divine pleasure. This is to regulate one’s ideological
beliefs, speech and actions in a manner that is pivoted around God’s pleasure. The question
then arises, what is the criterion of acquiring God'’s pleasure?

With reference to our previous discussion in the section ‘the carriers of the Qut’an’, the
things that unveil God’s pleasure are divine books and the petfect man who is the carrier of
the book. The perfect man is one who has illuminated his inner self in such a manner that he
has eradicated his carnal desires, thus, acquiring the station of 7ida. His speech and actions
are based solely on divine pleasure. He has acquired all the spiritual levels of protection
(“ismabh), thus his speech, actions and his tacit approval is authoritative. It can be said that his
speech, actions and tacit approval unveils divine will. We conclude that divine pleasure can
be attained by holding fast to the two things that have been mentioned in the tradition of

Thaqalayn, namely, the Qur'an and the prophetic progeny 2L,
In supplication 47 the Imam &k says:

S 1 Ml 5 S i 1 () 1) il
And You made them [the household] the mediation to Y ou and the road to Y our garden.

2. i means laddet.

.’q .
3. ix » means medium.

12 The ammirah is the state in which the soul commands to evil. The lwwimah is the state in which the soul yearns to be
good. Thus, if an evil is performed by him, he begins to condemn himself. The mutmainnah is the state where one frees
himself from the chains of nature, his lower desires, and satanic whispers. Thus, he is in a state of peace and

contentment.
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The Qur’an and Constructiveness
Arabic text
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Translation

O God bless Mubanimad and his household and lessen for us through the Qur'an the weight of heavy sins.
Give to us the excellent qualities of the pions. Make us follow the tracks of those who stood before You in the
watches. of the night and the ends of the day, such that You purify us from every defilement through its
purification. Matke us to follow the tracks of those who have taken illumination from its light, and whose
expectation has not distracted them from works, cutting them off through its delusions deceptions!

O God bless Mubammad and his household and appoint the Qur'an for us an intimate in the
shadows of the nights, and a gnardian against the instigations of Satan and confusing thoughts. Make it for
our feet and obstruction from passing to acts of disobedience and for
our tongues a silencer without blight, preventing a plunge into falsehood. Make it for our limbs a restrainer
from committing sins and make it an unroller for the scrutiny of the heedfulness, rolled up in heedlessness,
such that You attach to our hearts the understanding of the Qur'an s wonders and its restraining similitude
which immovable mountains in their solidity were too weak to carry.
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O God bless Mubammad and his household. Make permanent through the Qur'an the rightness of
our apparent form and veil the ideas of confusing through. from the soundness of our innermost minds. Wash
away the dirt of our hearts and the ties of our heavy sins. Gather onr scattered affairs and quench the thirst of
our burning heat in the standing place of the presentation to You. Clothe us in the robes of security on the
Day of the Greatest Terror and our uprising.

O God bless Mubammad and his household. Redress our lack through the Qur'an, our destitution
and poverty. Drive toward us the comforts of life and an abundance of plentiful Provisions. Turn aside
blameworthy character traits and base moral qualities, Preserve us from the deep pit of unbelief and the
motives for ypocrisy, such that the Qur'an may be for us at the resurrection, a leader to Y our good pleasure
and Your gardens and a for us in this world a Protector against Y our displeasure and transgressing Y our
bounds. Make it for what is with You a witness by its declaring lawful the lawful and its declaring unlawful
the unlawful!

Exposition

This section of the supplication introduces the Qur’an as the human program for life. It also
sheds light on the path which one must take to benefit from the Qur’an’s spiritual qualities.
This section can be divided into four parts, the pivot of which is the human program to
human perfection:

1. The path of man to reach the strugglers in God’s path. A path from which no obstruction
such as human aspirations can hinder one from treading the path of perfection. This itself
has three stages:

a) To break the chains that sins have chained around the feet of man, stopping him
from

treading the path of guidance.
b) To adorn the soul with moral, praiseworthy dispositions
c) To follow one whose entire life is pivoted around the Qut’an.

2. The path of acquiring cognition by means of the heart of the knowledge and wonders of
the Qut'an. It is not possible to acquire the Qut’an’s true cognition merely by means of
contemplation, since this knowledge is a particular type of gnosis that can only be acquire
through means of the heart. The heart is unable to acquire this unless it attains a particular
level of purity. Our outer senses and body parts are like channels which channel water to the
heart. If these channels are cleaned and controlled, then the water that reaches the heart shall
too be lucid and clean, being a source of life. In other words, we can ready the heart for
receiving the realities of the realms of existence by cleansing and purging the outer senses. If
we fail to do so, the water that reaches the heart shall remain dirty, and unusable. Not only
will it not help the real knowledge of the heart, failing to cleanse and control the outer senses
and bodily parts will also cause doubt and satanic whispers to overshadow the heart.
Darkness of the heart or dirt in the heart is a reference to this very occurrence. Islamic
canonical law has deemed it imperative that man is watchful over his outer senses and body
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parts and that he controls them. It has commanded him to refrain from sin as this leads to
purity of the heart, preparing it to receive knowledge by presence of the origin and
resurrection. It is also necessary to point out that even the knowledge that is acquired by
means of contemplation, i.e. acquired knowledge of the mind, has a process and method of
its own. If that process is not implemented correctly, the knowledge that is acquired has no
reliability. Knowledge acquired by the heart [or gnosis| has a process particular to itself.
Gnosis is the heart reflecting the realities of existence into the heart. The heart shall not be
able to reflect these realities until it is cleansed from dirt and polished.

3. The third path is the attainment of perfections, purification, and well-being of the heart.
The result of this is that one reaches the station of: zhey have no fear nor will they grieve (QQ 10:62).
Such a person will experience no fear or grievance on the Day of Resurrection on which
men shall flee from others, full of fear. This is because they have acquired the station of
God’s friendship and purity, and there is no means for fear or grief to enter this station.

4. In the fourth part, he alludes to reforming the manner of acquiring a livelihood, Pointing
to this worldly matter amidst all the mystical affairs indicates that earning a livelihood in the
correct manner is effective in the spiritual movement towards resurrection. He pleads God
to increase his livelihood and then emphasizes on abstaining from two forms of deviations.
One should be wary of all the levels of these two forms of deviations. These two illnesses
have the potential to infect him until the time he moves into the realm of peace of the
hereafter. These two illnesses are:

a) Deviation in the dimension of one’s doctrines. This is referred to as disbelief or
hypocrisy

b) Deviation in the dimension of ethics. This is to adopt habits and dispositions in

the soul that are indecent.
It is only natural that one attains divine pleasure, and reaches heaven, saving his-self from
the hellfire after abstaining from these two.

1. 4 J8 LE uT}jb JGJ;C\ - lessen for us through the Qur'an the weight of heavy sins.
The word k> means to descend, or to lessen. | jﬂ? is the plural of , 5, which means sin,

something expensive or heavy. Since a person’s sins are like a heavy weight over the neck of

a sinner, it has been referred to as | s
2. 31331 B - excellent qualities of the pions. The word ) ;31 means qualities, or dispositions.

3.\ bl 5~ make us follow.

The meaning of the word is to go to the place of the feet of another. Here it means to
follow.

4. & U155 - those who stood before Yon.
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To stand for something is to. endeavor, bear difficulties in order to ensure something is

established. In the commentary Majma’ al-Bayan, the following has been said about the word
¢

TP AN

Whenever a person endeavors for something and bears the difficulties that he confronts in a
manner that it becomes a form of suffering for him. The meaning of this phrase of the
supplication is those who spent their lives to establish the Qur’an, which means in its
recitation, contemplating over its meaning and practicing upon its ordinances.

wlej is the plural of i j which means demoralization or instigation towards evil

5.8 p Sa - without blight.
The word Win this phrase is extraneous. The meaning of the phrase is ‘let not the silence of

our tongues be due to illness or blight, nor by force i.e. let it be through our free will.” One
who is forcibly silent has earned no merit. In other words, he is requesting God to help him
remain silent and not speak when unnecessary.

6. 10 Lyl cnim e LE A o b - Jor the scrutiny of heedfulness rolled up in heedlessness an unroller

-

The word < b means to wrap around or to cover. The opposite of it is 5 which means to

unroll, ot to spread out. The word &5 means to search and be! means to take lesson.

In this section, heedlessness has been alongside taking lesson from an occurrence, and to
wrap or to cover has been placed alongside spreading or unrolling. This is because
heedlessness covers the truth whereas taking lesson from things unrolls it. Heedlessness is a
form of blindness, whereas taking lesson strengthens one’s vision.

7. sl g3 it restraining similitude.
~1931s the plural of ~';which holds the meaning of restrainer or barrier. The phrase is an

attributive adjunct to the word following it, namely, similitude. It has been referred to as this
because the similitude present in the Qur’an has a characteristic of withholding people from
sins and following lowly desires.

The word _-!s)) means solidity. It is a plural used as an adjective. ‘It means something that is
solid, firm, immovable. The word dl=~I means to carry it. It is a reference to the verse: Had

We sent down this Qur'an upon a mountain, you wonld have surely seen it humbled and crumbling to pieces
from the fear of God. We draw such comparisons for mankind, so that they may reflect (QQ 59:21). This

verse is an admonition in which God admonishes man’s hard heartedness and lack of
humility when reciting the Qut'an, along with his lack of reflection.

8. Wi O - the dirt of our hearts.
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Heedlessness, sins, and hardness of the heart have all been likened to dirt in this phrase.
Along with its repugnant nature, physical dirt also has the potential to endanger our health.
Similarly, inner heart, or dirt of the heart also makes its holder repugnant to the inhabitants
of the heavens, namely the angels. and purified humans. Furthermore, it also endangers the
well-being of his heart.

9.6 Vs Wl - #he thirst of our burning beat.

The word LL means thirst. The word s means the burning heat of midday in which the

heat of the day at its peak. In his lexicon, Raghib says, “It is the time when journey or any

form of movement is not possible owing to the severity of heat. It is as if people try to flee

from this hour. This is the reason it has been named !s.”"

10 & means uprising. It is the plural of &5 It is a reference to life after death.

11. 45 means something a person lacks or needs.

12. 33Yi means destitution or poverty.

13. UMJ\ 4£ ymeans life of comforts.

14. e literally means plentiful plantation. It is metaphorically used to indicate abundance.
15. The phrase uy’-w\ <3 }A“ means moral vices. The word <3 ,aJ\ is the plural of 4 ,2))

16. 3\is derived from the word «sbs'and means lowliness. In this case, blameworthy

dispositions, or moral vices.

17. &5 5 pit of unbelief.
The word 54 means a deep pit. He has likened unbelief to it because both entail darkness,

narrowness, and difficulty in acquiring freedom from.

The Qur’an and the Tribulations of Death and Resurrection
Arabic text
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13 The Lexicon of Raghib, p. 537
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Translation

O God bless Muhammad #: and his household. Make through the Qur’an ease for our
souls at the time of death. Make the distress of the driving, the effort of the moaning, and
the succession of the rattling when the souls reach the throats, and it is said, ‘where is the
physician’; and when the angel of death discloses himself to seize them from behind the veils
of the unseen, letting loose at them from the bow of destinies. Make easy for our souls,
through the Qur’an, when the arrows of the terror of lonesome separation and mixing for
them from sudden death a cup poisoned to the taste. Make it easy when departure and
release for the hereafter come close to us, works become necklaces around the necks, and
the graves become the haven until the appointed time of the Day of Encounter!

O God bless Muhammad and his household and make blessed for us the arrival at
the house of decay and the drawn-out residence between the layers of the earth. Appoint the
graves as the best waystations after the separation from this world. Make roomy for us
through Your mercy the narrowness of our tombs and disgrace us not among those present
at the resurrection through our ruinous sins!

Through the Qur'an, have mercy upon the lowliness of our station at the Standing
place of Presentation to You. Make firm the slips of our feet during the shaking of the
bridge across hell on the day of passage over it. Illuminate the darkness of our graves before
the uprising and deliver us from every distress on the day of resurrection. Deliver us from
the hardships of terrors on the day of disaster Whiten our faces on the day when the faces of
wrongdoers a blackened during the day of regret and remorse. Appoint love for us in the
breasts of the faithful and make not life for us troublesome.

Exposition

In these phrases he makes note of death and the difficulties accompanied with it. Death is
the bitter cup from which every soul shall drink. It is a reality that is always accompanied by
two things:
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1. Separation from all attachments and illusionary ownership.

2. The non-separation of one’s deeds from his soul. His deeds shall be attached to him, hung
from his neck while he will be obliged to answer for his deeds. The story of existence does
not end with death. Until one reaches eternal life, there are a few stages and degrees which
one must pass, including the stage of the grave and that of the day of resurrection. All these
stages are accompanied with several tribulations and difficulties. The Imam & thus points
out the station of the Qur'an in the aforementioned stages of human existence.

The first level is the hardship of death, in which the life as we know it is stripped
away from us. In this stage, the Qur’an is the entity that lessens our burdens. The
phrase ‘make easy through the Qur’an” is a reference to this very reality. A person who
developed a connection with the Qur'an while in this corporeal world, can pass through this
stage with ease as this connection shall serve as his aid.

The second stage is after death. In another supplication, he & points out that the
stages that we must pass through after death are greater in number than the stages of death
itself.!* He has used the term “have mercy through the Qut’an” because the stages after
death are the stages of traversing through the inner form of things. It is solely the Qur’an
that can trigger the descent of mercy and cause the brightening of one’s face at this stage.

An important and interesting point is that in this supplication, he has pointed out the
difficulties of death and after death, and has pleaded God to make easy these difficulties by
means of the Qur’an, however, in the fortieth supplication of the Sahifah, he has depicted
death as a sweet experience that is the key to acquiting God’s mercy and forgiveness. He
referred to it as something man eagerly awaits. Death shall only be such if one has
endeavored to acquire good deeds. The Qur’anic message in summary is that man should
accompany his faith with good deeds. Building a connection with the Qur’an in this realm
will entail that the very hardships, that are a reality, shall become beautiful and sweet
experiences.

I. 0 # means to make easy.

2. 3L OS5 - distress of the driving.
The word « 5 means distress or grief, whereas the word &l means steer from behind, or

drive. In supplication 4, the Imam & says: Make easy for them every distress that comes to them on
the day when the souls are taken from their bodies.

3. U\N\ A& - efforts of the moaning.

The word-(x means efforts, whereas the word sl means to moan with severity of pain.

4, C}«iﬁt\ 53\ 5 the succession of the rattling.

14 The supplication in the time of tribulation and difficulties.
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The word 3315 means something in succession. The word ¢ 42 is the plural of &> 2. Itis a

reference to the rattling sound that reverberates from a person’s throat at the time of death.

5. The word 3! A is the plural of ¢ I, It is literally the bone above the depression of the

harynx or the throat. The phrase “when the souls reach the throat” is a reference to the
phary p
period when a person is about to die.

6. &5 54 N8 - and it is said where is the physician.
The word &lJis an active participle derived from the root word 3, In Lexicon Mugaiis al-

Lughat ibn Faris says: The word has three meanings that are in contrast with each other.
These meanings are ascension, talisman,!> and an area of earth.!¢ If it is taken to mean
ascension, then the phrase would mean “and it is said, where is the one who drives up the
soul to the throat” and take him out of his current state. However, if we take it to mean
talisman, meaning somebody who gives a talisman in order to cure an illness, or in other
words a physician, the sentence would then mean “and it is said, is there a physician to cure
his illness?”

There is a tradition from Imam al-Baqir & pertaining to this verse in which he says:
Certainly, when the son of Adam P2k dies, he says, is there a physician [who can help me].\7

7. W& is the plural ofi which means death. In this phrase, death has been likened to a bow

from which horrifying arrows are released towards man.

8. &L s WIS 3l D3 50 & B2 g for them, from sudden death, a cup poisoned to the
laste.
The word 215 means to mix. The word 2.5 means poison. Some have said that ol refers

to a poison that is pure.

9. ‘5/\.:231? du\du— necklaces around the necks.

The word <5 is the plural of :535 . It means a necklace that is placed around the neck. It is a

reference to the verse: We have attached every person's omen to his neck (QQ 17:13). He is indicating
that the deeds of a human cannot be separated from him, just as a person wearing a necklace
does not remove it.

10. j:,:ﬁ is a reference to the Day of Judgment. The reason it has been referred to as the day

of the meeting is because the inhabitants of earth shall meet the inhabitants of the heavens,

15 Here talisman is a reference to a prescription of [spiritual] medication.
16 Ibn Fars, Mu jam Mugais al-Lughab, v. 2, p. 426
7 AlKafi,v. 3, p. 259
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and the earlier generations shall meet the latter. Furthermore, man shall there meet his Lord,
his deeds, his oppression, those who he oppressed etc.

11. J»J\ V5= the ancient house of decay.

The word _k means ancient. By ancient house, he means grave because the human body is

placed within it for such a time that it deteriorates.

12. ¢4 3Ll layers of the earth.
The word « # literally means moist earth. It is also used to mean any form of earth. The

word 3LEfis the plural of 35 which means layer.
13. 4143 is an infinitive verb that means residence.
14. C‘“"‘ means to expand something,.

15. Las=d G2 - the narrowness of onr tombs.

The word -2 means narrowness, constriction, whereas the word 4>3is plural of 4L which

means grave or tomb.

16. W7 wli }5 @\ s 25— those present at the resurrection throngh our ruinous sins!
The initial form of the word ¢ ,2\= was 2= . However, since it an adjunct to the word
resurrection, its s (n4n) is omitted. It is a reference to the immensely large group that shall

be present on the Day of Judgment.
ol the plural of 35 and is an active participle from the form Jwsl. Its roots are & 5and

& s»which means to be ruined. Thus, the active participle means something that ruins, or
ruinous.

(G‘\ is the plural of & which means sin. This is an attributive adjunct which means the ruinous

sins that lead to man’s destruction.
17. astl) 23 - day of disaster.

The word 4t is a tribulation that is severer than all other tribulations. Its root is from oL

which means he filled the vessel. Since the tribulations or disasters on the Day of Judgment
shall encompass everything, it is referred to as the day of disaster.

18. miid\ et §sSes faces of wrongdoers are blackened. Here perhaps the blackening of the faces is a

reference to the humiliation the sinners will face.
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19. 1.& means troublesome.

Greeting and Sending Salutations on the Prophet (s)
Arabic text
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Translation

O God, bless Muhammad, Your servant and messenger just as He delivered Your message,
made evident Your command and counseled Your servants! O God, on the Day of
Resurrection, make our Prophet, peace be upon him and his household, the nearest of the
prophets to You in seat, the ablest of them before You with intercession, the greatest of
them with You in measure and the most eminent of them with You in rank.

O God, bless Muhammad and the household of Muhammad. Ennoble his edifice,
magnify his proof, and make weighty his balance, accept his intercession, bring near his
mediation, whiten his face, complete his light and raise his degree! Make us live according to
his traditions; make us die in his creed. Take us on his road and make us travel his path.
Place us among the people who obey him and muster in his band. Lead us to up his pool
and give us to drink from his cup.

And bless Muhammad and his household with a blessing through which You will
take him to the most excellent of Your good, Your bounty, and Your generosity for which
he hopes. You are the possessor of boundless mercy and generous bounty.

O God, repay him for Your messages which he delivered, Your signs which he
passed on, the good counsel he gave to Your servants, and the struggle he undertook in You
way. Repay him with the best You have repaid any of Your angels brought nigh and Your
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prophets sent out and chosen. And upon him and his household the good, the pure, be
peace, God’s mercy and His blessings!

Exposition
One of the distinguished features of al-Sahifah’s supplications is that he sends salutations on

Prophet Muhammad #% and his pure household throughout the entire supplication, in the
middle and end. The supplication at hand is no different from his other supplications with

these regards. However, the way he salutes the Prophet #£ and praises him in this
supplication has somewhat to do with the subject matter of this supplication. This is because

the Qur'an descended upon the heart of the Prophet #z and he in turn bore many pains and
tribulations in order to convey these messages to the people so he may remove them from

their ignorance and misguidance. It is thus necessary to make mention of the Prophet oo
when speaking of the Qur’an and to send our peace and salutations upon him along with
praising him.

o] fi)/ i:\é ~ made evident Y our command

The word ¢ 45 originally meant to break something solid, such as glass or stone. Since the
result of breaking something is to separate its parts, and to make evident the inner hidden
area in some cases, it is also used for these two meanings. For example, ¢ 1> §£ means to

make the truth evident. It has been used in this phrase to hold the same meaning.

2. &lus 3 - bring near his mediation.
.. 5is a thing that helps one reach his purpose or objective. In his lexicon, Raghib

comments on the real meaning of the word. He says: “The medium or means to God is to
traverse the divine path assigned to us. Thus, the means to God are knowledge, worship, and
Islamic precepts.”!8

In his annotation on al-Sahifah, Fayd Kashani, interprets the term i o mean a station of

the Prophet #% on the Day of Judgment. Thus, he considers the meaning of the phrase to
be ‘O God, let him reach the station that You have singled out for him in Your proximity’.
In his collection of traditions, ‘Allamah Majlist narrates a tradition that elaborates on the true
meaning of the word. The tradition is narrated from Ali ibn Ibrahim in which he says:

‘W henever you supplicate to God, ask Him to grant me the means [wasilah]. We asked, O Prophet 2r,
what is the means [wasilah]? He replied it is my station in heaven.””

18 Raghib Isfahani’s Lexicon, pages 523-524
1 Bibar al-Anwar, v. 7, p. 326



