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Introduction to Al-Sahīfa al-Sajjādiyyah
By Āyatullāh Sayyid Muhammad Bāqir al-Sadr – in Arabic1

ﲰﺎﺣﺔ آﻳﺔ اﷲ اﻟﻌﻈﻤﻰ اﻟﺴﻴﺪ ﳏﻤﺪ ﺑﺎﻗﺮ اﻟﺼﺪر  -ﻣﻘﺪﻣﺔ اﻟﺼﺤﻴﻔﺔ اﻟﺴﺠﺎدﻳﺔ
اﳊﻤﺪ ﷲ رب اﻟﻌﺎﳌﲔ واﻟﺼﻼة واﻟﺴﻼم ﻋﻠﻰ ﺧﺎﰎ اﻷﻧﺒﻴﺎء واﳌﺮﺳﻠﲔ ﳏﻤﺪ وﻋﻠﻰ آﻟﻪ اﻟﻄﺎﻫﺮﻳﻦ و ﺻﺤﺒﻪ اﳌﻴﺎﻣﲔ.
وﺑﻌﺪ ،٬ﻓﺈن ﻫﺬﻩ اﻟﺼﺤﻴﻔﺔ اﻟﺴﺠﺎدﻳﺔ ﳎﻤﻮﻋﺔ ﻣﻦ اﻷدﻋﻴﺔ اﳌﺄﺛﻮرة ﻋﻦ اﻹﻣﺎم زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ ﺑﻦ ﻋﻠﻲ ﺑﻦ
أﰊ ﻃﺎﻟﺐ ﻣﻦ أﺋﻤﺔ أﻫﻞ اﻟﺒﻴﺖ اﻟﺬﻳﻦ أَذﻫﺐ اﷲ ﻋﻨﻬﻢ اﻟﺮﺟﺲ وﻃﻬﺮﻫﻢ ﺗﻄﻬﲑاً.
وﻫﻮ اﻟﺮاﺑﻊ ﻣﻦ أﺋﻤﺔ أﻫﻞ اﻟﺒﻴﺖ ،٬وﺟﺪﻩ اﻹﻣﺎم أﻣﲑ اﳌﺆﻣﻨﲔ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ وﺻﻲ رﺳﻮل اﷲ)ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وآﻟﻪ(
وأول ﻣﻦ آﻣﻦ ﺑﻪ وﻛﺎن ﻣﻨﻪ ﲟﻨﺰﻟﺔ ﻫﺎرون ﻣﻦ ﻣﻮﺳﻰ ﻛﻤﺎ ﺻﺢ ﰲ اﳊﺪﻳﺚ ﻋﻨﻪ ،٬وﺟﺪﺗﻪ ﻓﺎﻃﻤﺔ اﻟﺰﻫﺮاء ﺑﻨﺖ رﺳﻮل
اﷲ)ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وآﻟﻪ(وﺑﻀﻌﺘﻪ وﻓﻠﺬة ﻛﺒﺪﻩ وﺳﻴﺪة ﻧﺴﺎء اﻟﻌﺎﳌﲔ ﻛﻤﺎ ﻛﺎن أﺑﻮﻫﺎ ﻳﺼﻔﻬﺎ ،٬وأﺑﻮﻩ اﻹﻣﺎم اﳊﺴﲔ أﺣﺪ
ﺳﻴﺪي ﺷﺒﺎب أﻫﻞ اﳉﻨﺔ ﺳﺒﻂ اﻟﺮﺳﻮل ورﳛﺎﻧﺘﻪ و ﻣﻦ ﻗﺎل ﻓﻴﻪ ﺟﺪﻩ :ﺣﺴﻴﻦ ﻣﻨﻲ وأﻧﺎ ﻣﻦ ﺣﺴﻴﻦ ،٬وﻫﻮ اﻟﺬي

اﺳﺘﺸﻬﺪ ﰲ ﻛﺮﺑﻼء ﻳﻮم ﻋﺎﺷﻮراء دﻓﺎﻋﺎً ﻋﻦ اﻹﺳﻼم واﳌﺴﻠﻤﲔ .وﻫﻮ أﺣﺪ اﻷﺋﻤﺔ اﻹﺛﲏ ﻋﺸﺮ اﻟﺬﻳﻦ أﺧﱪ ﻋﻨﻬﻢ

اﻟﻨﱯ)ص(ﻛﻤﺎ ﺟﺎء ﰲ ﺻﺤﻴﺤﻲ اﻟﺒﺨﺎري وﻣﺴﻠﻢ وﻏﲑﳘﺎ إذ ﻗﺎل :اﻟﺨﻠﻔﺎء ﺑﻌﺪي إﺛﻨﺎ ﻋﺸﺮ ﻛﻠﻬﻢ ﻣﻦ ﻗﺮﻳﺶ

وﻗﺪ وﻟﺪ اﻹﻣﺎم ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ ﰲ ﺳﻨﺔ ﲦﺎن وﺛﻼﺛﲔ ﻟﻠﻬﺠﺮة وﻗﻴﻞ ﻗﺒﻞ ذﻟﻚ ﺑﺴﻨﺔ أو ﺳﻨﺘﲔ وﻋﺎش ﺣﻮاﱄ ﺳﺒﻌﺔ
وﲬﺴﲔ ﻋﺎﻣﺎً ﻗﻀﻰ ﺑﻀﻊ ﺳﻨﲔ ﻣﻨﻬﺎ ﰲ ﻛﻨﻒ ﺟﺪﻩ اﻹﻣﺎم ﻋﻠﻲ ﻋﻠﻴﻪ اﻟﺴﻼم ﰒ ﻧﺸﺄ ﰲ ﻣﺪرﺳﺔ ﻋﻤﻪ اﳊﺴﻦ وأﺑﻴﻪ
اﳊﺴﲔ ﺳﺒﻄﻲ اﻟﺮﺳﻮل وﺗﻐﺬى ﻣﻦ ﳕﲑ ﻋﻠﻮم اﻟﻨﺒﻮة واﺳﺘﻘﻰ ﻣﻦ ﻣﺼﺎدر آﺑﺎﺋﻪ اﻟﻄﺎﻫﺮﻳﻦ.
وﺑﺮز ﻋﻠﻰ اﻟﺼﻌﻴﺪ اﻟﻌﻠﻤﻲ واﻟﺪﻳﲏ إﻣﺎﻣﺎً ﰲ اﻟﺪﻳﻦ وﻣﻨﺎراً ﰲ اﻟﻌﻠﻢ وﻣﺮﺟﻌﺎً ﰲ اﳊﻼل واﳊﺮام وﻣﺜﻼً أﻋﻠﻰ ﰲ اﻟﻮرع

واﻟﻌﺒﺎدة واﻟﺘﻘﻮى وآﻣﻦ اﳌﺴﻠﻤﻮن ﲨﻴﻌﺎً ﺑﻌﻠﻤﻪ واﺳﺘﻘﺎﻣﺘﻪ وأﻓﻀﻠﻴﺘﻪ واﻧﻘﺎد اﻟﻮاﻋﻮن ﻣﻨﻬﻢ إﱃ زﻋﺎﻣﺘﻪ وﻓﻘﻬﻪ وﻣﺮﺟﻌﻴﺘﻪ.
ﻗﺎل اﻟﺰﻫﺮي) :ﻣﺎ رأﻳﺖ ﻫﺎﴰﻴﺎً أﻓﻀﻞ ﻣﻦ ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ وﻻ أﻓﻘﻪ ﻣﻨﻪ( وﻗﺎل ﰲ ﻛﻼم آﺧﺮ) :ﻣﺎ رأﻳﺖ ﻗﺮﺷﻴﺎً أﻓﻀﻞ
ﻣﻨﻪ( .وﻗﺎل ﺳﻌﻴﺪ ﺑﻦ اﳌﺴﻴﺐ) :ﻣﺎ رأﻳﺖ ﻗﻂ ﻣﺜﻞ ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ( .وﻗﺎل اﻹﻣﺎم ﻣﺎﻟﻚ) :ﲰّﻲ زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ ﻟﻜﺜﺮة

ﻋﺒﺎدﺗﻪ( .وﻗﺎل ﺳﻔﻴﺎن ﺑﻦ ﻋﻴﻴﻨﺔ) :ﻣﺎ رأﻳﺖ ﻫﺎﴰﻴﺎً أﻓﻀﻞ ﻣﻦ زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ وﻻ أﻓﻘﻪ ﻣﻨﻪ(.
وﻋ ّﺪ اﻹﻣﺎم اﻟﺸﺎﻓﻌﻲ ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ )أﻓﻘﻪ أﻫﻞ اﳌﺪﻳﻨﺔ( .وﻗﺪ اﻋﱰف ﺬﻩ اﳊﻘﻴﻘﺔ ﺣﱴ ﺣﻜﺎم ﻋﺼﺮﻩ ﻣﻦ ﺧﻠﻔﺎء ﺑﲏ
أﻣﻴﺔ ـ ﻋﻠﻰ اﻟﺮﻏﻢ ﻣﻦ ﻛﻞ ﺷﻲء ـ ﻓﻠﻘﺪ ﻗﺎل ﻟﻪ ﻋﺒﺪ اﳌﻠﻚ ﺑﻦ ﻣﺮوان) :وﻟﻘﺪ أوﺗﻴﺖ ﻣﻦ اﻟﻌﻠﻢ واﻟﺪﻳﻦ واﻟﻮرع ﻣﺎ ﱂ ﻳﺆﺗﻪ
أﺣﺪ ﻣﺜﻠﻚ ﻗﺒﻠﻚ إﻻ ﻣﻦ ﻣﻀﻰ ﻣﻦ ﺳﻠﻔﻚ( وﻗﺎل ﻋﻤﺮ ﺑﻦ ﻋﺒﺪ اﻟﻌﺰﻳﺰ) :ﺳﺮاج اﻟﺪﻧﻴﺎ وﲨﺎل اﻹﺳﻼم زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ(.
From http://tawiya.org/portal/topic/7166/ accessed on April 25, 214
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وﻗﺪ ﻛﺎن ﻟﻠﻤﺴﻠﻤﲔ ﻋﻤﻮﻣﺎً ﺗﻌﻠﻖ ﻋﺎﻃﻔﻲ ﺷﺪﻳﺪ ﺬا اﻹﻣﺎم ووﻻء روﺣﻲ ﻋﻤﻴﻖ ﻟﻪ وﻛﺎﻧﺖ ﻗﻮاﻋﺪﻩ اﻟﺸﻌﺒﻴﺔ ﳑﺘﺪة ﰲ ﻛﻞ
ﻣﻜﺎن اﻟﻌﺎﱂ اﻹﺳﻼﻣﻲ ﻛﻤﺎ ﻳﺸﲑ إﱃ ذﻟﻚ ﻣﻮﻗﻒ اﳊﺠﻴﺞ اﻷﻋﻈﻢ ﻣﻨﻪ ﺣﻴﻨﻤﺎ ﺣﺞ ﻫﺸﺎم ﺑﻦ ﻋﺒﺪ اﳌﻠﻚ وﻃﺎف وأراد
أن ﻳﺴﺘﻠﻢ ﻓﻠﻢ ﻳﻘﺪر ﻋﻠﻰ اﺳﺘﻼم اﳊﺠﺮ اﻷﺳﻮد ﻣﻦ اﻟﺰﺣﺎم ﻓﻨﺼﺐ ﻟﻪ ﻣﻨﱪ ﻓﺠﻠﺲ ﻋﻠﻴﻪ ﻳﻨﺘﻈﺮ ﰒ أﻗﺒﻞ زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ
وأﺧﺬ ﻳﻄﻮف ﻓﻜﺎن إذا ﺑﻠﻎ ﻣﻮﺿﻊ اﳊﺠﺮ اﻧﻔﺮﺟﺖ اﳉﻤﺎﻫﲑ وﺗﻨﺤﻰ اﻟﻨﺎس ﺣﱴ ﻳﺴﺘﻠﻤﻪ ﻟﻌﻈﻴﻢ ﻣﻌﺮﻓﺘﻬﺎ ﺑﻘﺪرﻩ وﺣﺒﻬﺎ ﻟﻪ
ﻋﻠﻰ اﺧﺘﻼف ﺑﻠﺪا ﻢ واﻧﺘﺴﺎﺑﺎ ﻢ وﻗﺪ ﺳﺠﻞ اﻟﻔﺮزدق ﻫﺬا اﳌﻮﻗﻒ ﰲ ﻗﺼﻴﺪة راﺋﻌﺔ ﻣﺸﻬﻮرة .وﱂ ﺗﻜﻦ ﺛﻘﺔ اﻷﻣﺔ ﺑﺎﻹﻣﺎم
زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ ﻋﻠﻰ اﺧﺘﻼف اﲡﺎﻫﺎ ﺎ وﻣﺬاﻫﺒﻬﺎ ﻣﻘﺼﻮر ﻋﻠﻰ اﳉﺎﻧﺐ اﻟﻔﻘﻬﻲ واﻟﺮوﺣﻲ ﻓﺤﺴﺐ ،٬ﺑﻞ ﻛﺎﻧﺖ ﺗﺆﻣﻦ ﺑﻪ
ﻣﺮﺟﻌﺎً وﻗﺎﺋﺪاً وﻣﻔﺰﻋﺎً ﰲ ﻛﻞ ﻣﺸﺎﻛﻞ اﳊﻴﺎة وﻗﻀﺎﻳﺎﻫﺎ ﺑﻮﺻﻔﻪ اﻣﺘﺪاداً ﻵﺑﺎﺋﻪ اﻟﻄﺎﻫﺮﻳﻦ وﻣﻦ أﺟﻞ ذﻟﻚ ﳒﺪ أن ﻋﺒﺪ
اﳌﻠﻚ ،٬ﺣﻴﻨﻤﺎ اﺻﻄﺪم ﲟﻠﻚ اﻟﺮوم وﻫﺪدﻩ اﳌﻠﻚ اﻟﺮوﻣﺎﱐ ﺑﺎﺳﺘﻐﻼل ﺣﺎﺟﺔ اﳌﺴﻠﻤﲔ إﱃ اﺳﺘﲑاد ﻧﻘﻮدﻫﻢ ﻣﻦ ﺑﻼد
اﻟﺮوﻣﺎن ﻹذﻻل اﳌﺴﻠﻤﲔ وﻓﺮض اﻟﺸﺮوط ﻋﻠﻴﻬﻢ وﻗﻒ ﻋﺒﺪ اﳌﻠﻚ ﻣﺘﺤﲑاً وﻗﺪ ﺿﺎﻗﺖ ﺑﻪ اﻷرض ﻛﻤﺎ ﺟﺎء ﰲ اﻟﺮواﻳﺔ

وﻗﺎل :أﺣﺴﺒﲏ أﺷﺄم ﻣﻮﻟﻮد وﻟﺪ ﰲ اﻹﺳﻼم ،٬ﻓﺠﻤﻊ أﻫﻞ اﻹﺳﻼم واﺳﺘﺸﺎرﻫﻢ ﻓﻠﻢ ﳚﺪ ﻋﻨﺪ أﺣﺪ ﻣﻨﻬﻢ رأﻳﺎً ﻳﻌﻤﻞ ﺑﻪ،٬
ﻓﻘﺎل ﻟﻪ اﻟﻘﻮم :إﻧﻚ ﻟﺘﻌﻠﻢ اﻟﺮأي واﳌﺨﺮج ﻣﻦ ﻫﺬا اﻷﻣﺮ! ﻓﻘﺎل :وﳛﻜﻢ ﻣﻦ؟ ﻗﺎﻟﻮا :اﻟﺒﺎﻗﻲ ﻣﻦ أﻫﻞ ﺑﻴﺖ اﻟﻨﱯ)ﺻﻠﻰ اﷲ
ﻋﻠﻴﻪ وآﻟﻪ( ،٬ﻗﺎل ﺻﺪﻗﺘﻢ ،٬وﻫﻜﺬا ﻛﺎن .ﻓﻘﺪ ﻓﺰع إﱃ اﻹﻣﺎم زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ ﻓﺄرﺳﻞ)ﻋﻠﻴﻪ اﻟﺴﻼم( وﻟﺪﻩ ﳏﻤﺪ ﺑﻦ ﻋﻠﻲ
اﻟﺒﺎﻗﺮ إﱃ اﻟﺸﺎم وزودﻩ ﺑﺘﻌﻠﻴﻤﺎﺗﻪ اﳋﺎﺻﺔ ﻓﻮﺿﻊ ﺧﻄﺔ ﺟﺪﻳﺪة ﻟﻠﻨﻘﺪ اﻹﺳﻼﻣﻲ وأﻧﻘﺬ اﳌﻮﻗﻒ.
وﻗﺪ ﻗْﺪﱢر ﻟﻺﻣﺎم زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ أن ﻳﺘﺴﻠﻢ ﻣﺴﺆوﻟﻴﺎﺗﻪ اﻟﻘﻴﺎدﻳﺔ واﻟﺮوﺣﻴﺔ ﺑﻌﺪ اﺳﺘﺸﻬﺎد أﺑﻴﻪ ،٬ﻓﻤﺎرﺳﻬﺎ ﺧﻼل اﻟﻨﺼﻒ اﻟﺜﺎﱐ
ﻣﻦ اﻟﻘﺮن اﻷول ﰲ ﻣﺮﺣﻠﺔ ﻣﻦ أدق اﳌﺮاﺣﻞ اﻟﱵ ﻣﺮت اﻷﻣﺔ وﻗﺘﺌﺬ ،٬وﻫﻲ اﳌﺮﺣﻠﺔ اﻟﱵ أﻋﻘﺒﺖ ﻣﻮﺟﺔ اﻟﻔﺘﻮح اﻷوﱃ ﻓﻘﺪ
اﻣﺘﺪت ﻫﺬﻩ اﳌﻮﺟﺔ ،٬ﺑﺰﲬﻬﺎ اﻟﺮوﺣﻲ وﲪﺎﺳﻬﺎ اﻟﻌﺴﻜﺮي واﻟﻌﻘﺎﺋﺪي ،٬ﻓﺰﻟﺰﻟﺖ ﻋﺮوش اﻷﻛﺎﺳﺮة واﻟﻘﻴﺎﺻﺮة وﺿﻤﺖ ﺷﻌﻮﺑﺎً

ﳐﺘﻠﻔﺔ وﺑﻼداً واﺳﻌﺔ إﱃ اﻟﺪﻋﻮة اﳉﺪﻳﺪة وأﺻﺒﺢ اﳌﺴﻠﻤﻮن ﻗﺎدة اﳉﺰء ﻣﻦ اﻟﻌﺎﱂ اﳌﺘﻤﺪن وﻗﺘﺌﺬ ﺧﻼل ﻧﺼﻒ ﻗﺮن.
وﻋﻠﻰ اﻟﺮﻏﻢ ﻣﻦ أن ﻫﺬﻩ اﻟﻘﻴﺎدة ،٬ﺟﻌﻠﺖ ﻣﻦ اﳌﺴﻠﻤﲔ ﻗﻮة ﻛﱪى ﻋﻠﻰ اﻟﺼﻌﻴﺪ اﻟﻌﺎﳌﻲ ﻣﻦ اﻟﻨﺎﺣﻴﺔ اﻟﺴﻴﺎﺳﻴﺔ
واﻟﻌﺴﻜﺮﻳﺔ ،٬ﻓﺄ ﺎ ﻋﺮﺿﺘﻬﻢ ﳋﻄﺮﻳﻦ ﻛﺒﲑﻳﻦ ﺧﺎرج اﻟﻨﻄﺎق اﻟﺴﻴﺎﺳﻲ واﻟﻌﺴﻜﺮي ،٬وﻛﺎن ﻻ ﺑﺪ ﻣﻦ اﻟﺒﺪء ﺑﻌﻤﻞ ﺣﺎﺳﻢ
ﻟﻠﻮﻗﻮف ﰲ وﺟﻬﻬﻤﺎ.

أﺣﺪﳘﺎ :اﳋﻄﺮ اﻟﺬي ﳒﻢ ﻋﻦ اﻧﻔﺘﺎح اﳌﺴﻠﻤﲔ ﻋﻠﻰ ﺛﻘﺎﻓﺎت ﻣﺘﻨﻮﻋﺔ وأﻋﺮاف ﺗﺸﺮﻳﻌﻴﺔ وأوﺿﺎع اﺟﺘﻤﺎﻋﻴﺔ ﳐﺘﻠﻔﺔ ﲝﻜﻢ
ﺗﻔﺎﻋﻠﻬﻢ ﻣﻊ اﻟﺸﻌﻮب اﻟﱵ دﺧﻠﺖ ﰲ دﻳﻦ اﷲ أﻓﻮاﺟﺎً ،٬وﻛﺎن ﻻﺑﺪ ﻣﻦ ﻋﻤﻞ ﻋﻠﻰ اﻟﺼﻌﻴﺪ اﻟﻌﻠﻤﻲ ﻳﺆﻛﺪ ﰲ اﳌﺴﻠﻤﲔ
أﺻﺎﻟﺘﻬﻢ اﻟﻔﻜﺮﻳﺔ وﺷﺨﺼﻴﺘﻬﻢ اﻟﺘﺸﺮﻳﻌﻴﺔ اﳌﺘﻤﻴﺰة اﳌﺴﺘﻤﺪة ﻣﻦ اﻟﻜﺘﺎب واﻟﺴﺘﺔ وﻛﺎن ﻻﺑﺪ ﻣﻦ ﺣﺮﻛﺔ ﻓﻜﺮﻳﺔ اﺟﺘﻬﺎدﻳﺔ
ﺗﻔﺘﺢ آﻓﺎﻗﻬﻢ اﻟﺬﻫﻨﻴﺔ ﺿﻤﻦ ذﻟﻚ اﻹﻃﺎر ﻟﻜﻲ ﻳﺴﺘﻄﻴﻌﻮا أن ﳛﻤﻠﻮا ﻣﺸﻌﻞ اﻟﻜﺘﺎب واﻟﺴﻨﺔ ﺑﺮوح ا ﺘﻬﺪ اﻟﺒﺼﲑ
واﳌﻤﺎرس اﻟﺬﻛﻲ اﻟﺬي ﻳﺴﺘﻄﻴﻊ أن ﻳﺴﺘﻨﺒﻂ ﻣﻨﻬﺎ ﻣﺎ ﻳﻔﻴﺪﻩ ﰲ ﻛﻞ ﻣﺎ ﻳﺴﺘﺠﺪ ﻟﻪ ﻣﻦ ﺣﺎﻻت ﻛﺎن ﻻﺑﺪ إذن ﻣﻦ ﺗﺄﺻﻴﻞ
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ﻟﻠﺸﺨﺼﻴﺔ اﻹﺳﻼﻣﻴﺔ وﻣﻦ زرع ﺑﺬور اﻻﺟﺘﻬﺎد وﻫﺬا ﻣﺎ ﻗﺎم ﺑﻪ اﻹﻣﺎم ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ)ﻋﻠﻴﻪ اﻟﺴﻼم( ﻓﻘﺪ ﺑﺪأ ﺣﻠﻘﺔ ﻣﻦ
اﻟﺒﺤﺚ واﻟﺪرس ﰲ ﻣﺴﺠﺪ اﻟﺮﺳﻮل)ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وآﻟﻪ( ﳛﺪث اﻟﻨﺎس ﺑﺼﻨﻮف اﳌﻌﺮﻓﺔ اﻹﺳﻼﻣﻴﺔ ﻣﻦ ﺗﻔﺴﲑ وﺣﺪﻳﺚ
وﻓﻘﻪ وﻳﻔﻴﺾ ﻋﻠﻴﻬﻢ ﻣﻦ ﻋﻠﻮم آﺑﺎﺋﻪ اﻟﻄﺎﻫﺮﻳﻦ وﳝﺮن اﻟﻨﺎ ﲔ ﻣﻨﻬﻢ ﻋﻠﻰ اﻟﺘﻔﻘﻪ واﻻﺳﺘﻨﺒﺎط وﻗﺪ ﲣﱠﺮج ﻣﻦ ﻫﺬﻩ اﳊﻠﻘﺔ
ﻋﺪد ﻣﻬﻢ ﻣﻦ ﻓﻘﻬﺎء اﳌﺴﻠﻤﲔ وﻛﺎﻧﺖ ﻫﺬﻩ اﳊﻠﻘﺔ ﻫﻲ اﳌﻨﻄﻠﻖ ﳌﺎ ﻧﺸﺄ ﺑﻌﺪ ذﻟﻚ ﻣﻦ ﻣﺪارس اﻟﻔﻘﻪ واﻷﺳﺎس ﳊﺮﻛﺘﻪ
اﻟﻨﺎﺷﻄﺔ.
وﻗﺪ اﺳﺘﻘﻄﺐ اﻹﻣﺎم ﻋﻦ ﻫﺬا اﻟﻄﺮﻳﻖ اﳉﻤﻬﻮر اﻷﻋﻈﻢ ﻣﻦ اﻟﻘﺮاء وﲪﻠﺔ اﻟﻜﺘﺎب واﻟﺴﻨﺔ ﺣﱴ ﻗﺎل ﺳﻌﻴﺪ ﺑﻦ اﳌﺴﻴﺐ
)إن اﻟﻘﺮاء ﻛﺎﻧﻮا ﻻ ﳜﺮﺟﻮن إﱃ ﻣﻜﺔ ﺣﱴ ﳜﺮج ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ ،٬ﻓﺨﺮج وﺧﺮﺟﻨﺎ ﻣﻌﻪ أﻟﻒ راﻛﺐ(.
وأﻣﺎ اﳋﻄﺮ اﻷﺧﺮ :ﻓﻘﺪ ﳒﻢ ﻋﻦ ﻣﻮﺟﺔ اﻟﺮﺧﺎء اﻟﱵ ﺳﺎدت ا ﺘﻤﻊ اﻹﺳﻼﻣﻲ ﰲ أﻋﻘﺎب ذﻟﻚ اﻻﻣﺘﺪاد اﳍﺎﺋﻞ ،٬ﻻن
ﻣﻮﺟﺎت اﻟﺮﺧﺎء ﺗﻌﺮض أي ﳎﺘﻤﻊ إﱃ ﺧﻄﺮ اﻻﻧﺴﻴﺎق ﻣﻊ ﻣﻠﺬات اﻟﺪﻧﻴﺎ اﻹﺳﺮاف ﰲ زﻳﻨﺔ ﻫﺬﻩ اﳊﻴﺎة اﶈﺪودة واﻧﻄﻔﺎء
اﻟﺸﻌﻮر اﳌﻠﺘﻬﺐ ﺑﺎﻟﻘﻴﻢ اﳋﻠﻘﻴﺔ واﻟﺼﻠﺔ اﻟﺮوﺣﻴﺔ ﺑﺎﷲ واﻟﻴﻮم اﻵﺧﺮ وﲟﺎ ﺗﻀﻌﻪ ﻫﺬﻩ اﻟﺼﻠﺔ أﻣﺎم اﻹﻧﺴﺎن ﻣﻦ أﻫﺪاف ﻛﺒﲑة
وﻫﺬا ﻣﺎ وﻗﻊ ﻓﻌﻼً وﺗﻜﻔﻲ ﻧﻈﺮة واﺣﺪة ﰲ ﻛﺘﺎب اﻷﻏﺎﱐ ﻷﰊ اﻟﻔﺮج اﻻﺻﺒﻬﺎﱐ ﻟﻴﺘﻀﺢ اﳊﺎل.
وﻗﺪ أﺣﺲ اﻹﻣﺎم ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ ﺬا اﳋﻄﺮ وﺑﺪأ ﺑﻌﻼﺟﻪ واﲣﺬ ﻣﻦ اﻟﺪﻋﺎء أﺳﺎﺳﺎً ﳍﺬا اﻟﻌﻼج .وﻛﺎﻧﺖ اﻟﺼﺤﻴﻔﺔ
اﻟﺴﺠﺎدﻳﺔ اﻟﱵ ﺑﲔ ﻳﺪﻳﻚ ﻣﻦ ﻧﺘﺎﺋﺞ ذﻟﻚ .ﻓﻘﺪ اﺳﺘﻄﺎع ﻫﺬا اﻹﻣﺎم اﻟﻌﻈﻴﻢ ﲟﺎ أوﰐ ﻣﻦ ﺑﻼﻏﺔ ﻓﺮﻳﺪة وﻗﺪرة ﻓﺎﺋﻘﺔ ﻋﻠﻰ
أﺳﺎﻟﻴﺐ اﻟﺘﻌﺒﲑ اﻟﻌﺮﰊ وذﻫﻨﻴﺔ رﺑﺎﻧﻴﺔ ﺗﺘﻔﺘﻖ ﻋﻦ أروع اﳌﻌﺎﱐ وأدﻗﻬﺎ ﰲ ﺗﺼﻮﻳﺮ ﺻﻠﺔ اﻹﻧﺴﺎن ﺑﺮﺑﻪ ووﺟﺪﻩ ﲞﺎﻟﻘﻪ وﺗﻌﻠﻘﻪ
ﲟﺒﺪﺋﻪ وﻣﻌﺎدﻩ وﲡﺴﻴﺪ ﻣﺎ ﻳﻌﱪ ﻋﻨﻪ ذﻟﻚ ﻣﻦ ﻗﻴﻢ ﺧﻠﻘﻴﺔ وﺣﻘﻮق وواﺟﺒﺎت.
أﻗﻮل ﻗﺪ اﺳﺘﻄﺎع اﻹﻣﺎم ﻋﻠﻲ ﺑﻦ اﳊﺴﲔ ﲟﺎ أوﰐ ﻣﻦ ﻫﺬﻩ اﳌﻮاﻫﺐ أن ﻳﻨﺸﺮ ﻣﻦ ﺧﻼل اﻟﺪﻋﺎء ﺟﻮاً روﺣﻴﺎً ﰲ ا ﺘﻤﻊ
اﻹﺳﻼﻣﻲ ﻳﺴﺎﻫﻢ ﰲ ﺗﺜﺒﻴﺖ اﻹﻧﺴﺎن اﳌﺴﻠﻢ ﻋﻨﺪﻣﺎ ﺗﻌﺼﻒ ﺑﻪ اﳌﻐﺮﻳﺎت وﺷﺪﻩ إﱃ رﺑﻪ ﺣﻴﻨﻤﺎ ﲡﺮﻩ اﻷرض إﻟﻴﻬﺎ وﺗﺄﻛﻴﺪ
ﻣﺎ ﻧﺸﺄ ﻋﻠﻴﻪ ﻣﻦ ﻗﻴﻢ روﺣﻴﺔ ﻟﻜﻲ ﻳﻈﻞ أﻣﻴﻨﺎً ﻋﻠﻴﻬﺎ ﰲ ﻋﺼﺮ اﻟﻐﲎ واﻟﺜﺮوة ﻛﻤﺎ ﻛﺎن أﻣﻴﻨﺎً ﻋﻠﻴﻬﺎ وﻫﻮ ﻳﺸﺪ ﺣﺠﺮ ا ﺎﻋﺔ
ﻋﻠﻰ ﺑﻄﻨﻪ .وﻗﺪ ﺟﺎء ﰲ ﺳﲑة اﻹﻣﺎم أﻧﻪ ﻛﺎن ﳜﻄﺐ اﻟﻨﺎس ﰲ ﻛﻞ ﲨﻌﺔ وﻳﻌﻈﻬﻢ وﻳﺰﻫﺪﻫﻢ ﰲ اﻟﺪﻧﻴﺎ وﻳﺮﻏﺒﻬﻢ ﰲ أﻋﻤﺎل
اﻵﺧﺮة وﻳﻘﺮع أﲰﺎﻋﻬﻢ ﺑﺘﻠﻚ اﻟﻘﻄﻊ اﻟﻔﻨﻴﺔ ﻣﻦ أﻟﻮان اﻟﺪﻋﺎء واﳊﻤﺪ واﻟﺜﻨﺎء اﻟﱵ ﲤﺜﻞ اﻟﻌﺒﻮدﻳﺔ اﳌﺨﻠﺼﺔ ﷲ ﺳﺒﺤﺎﻧﻪ وﺣﺪﻩ
ﻻ ﺷﺮﻳﻚ ﻟﻪ.
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وﻫﻜﺬا ﻧﻌﺮف أن اﻟﺼﺤﻴﻔﺔ اﻟﺴﺠﺎدﻳﺔ ﺗﻌﱪ ﻋﻦ ﻋﻤﻞ اﺟﺘﻤﺎﻋﻲ ﻋﻈﻴﻢ ﻛﺎﻧﺖ ﺿﺮورة اﳌﺮﺣﻠﺔ ﺗﻔﺮﺿﻪ ﻋﻠﻰ اﻹﻣﺎم إﺿﺎﻓﺔ
إﱃ ﻛﻮ ﺎ ﺗﺮاﺛﺎً رﺑﺎﻧﻴﺎً ﻓﺮﻳﺪاً ﻳﻈﻞ ﻋﻠﻰ ﻣﺮ اﻟﺪﻫﻮر ﻣﺼﺪر ﻋﻄﺎء وﻣﺸﻌﻞ ﻫﺪاﻳﺔ وﻣﺪرﺳﺔ أﺧﻼق و ﺬﻳﺐ وﺗﻈﻞ اﻹﻧﺴﺎﻧﻴﺔ
.ﲝﺎﺟﺔ إﱃ ﻫﺬا اﻟﱰاث اﶈﻤﺪي اﻟﻌﻠﻮي وﺗﺰداد ﺣﺎﺟﺔ ﻛﻠﻤﺎ ازداد اﻟﺸﻴﻄﺎن إﻏﺮاء واﻟﺪﻧﻴﺎ ﻓﺘﻨﺔ
.ًﻓﺴﻼم ﻋﻠﻰ إﻣﺎﻣﻨﺎ زﻳﻦ اﻟﻌﺎﺑﺪﻳﻦ ﻳﻮم وﻟﺪ وﻳﻮم أدى رﺳﺎﻟﺘﻪ وﻳﻮم ﻣﺎت وﻳﻮم ﻳﺒﻌﺚ ﺣﻴﺎ
 ﳏﻤﺪ ﺑﺎﻗﺮ اﻟﺼﺪر- اﻟﻨﺠﻒ اﻷﺷﺮف

By Āyatullāh Sayyid Muhammad Bāqir al-Sadr – English translation2
In the Name of God, the Merciful, the Compassionate
Praise be to the Lord of the Worlds and prayers and greetings be upon the seal of the
Prophets and Messenger of God, Muhammad, and his pure progeny and righteous
companions.
This book, al-Sahīfa al-Sajjādiyyah, includes certain supplications quoted from Imam Zayn
al-‘Ābidīn ‘Ali b. Husayn b. ‘Ali Abī Tālib. He is one of the Imams belonging to the
household of the Prophet whom God Almighty has kept pure and free of defilement.
The Imam was the fourth in the line of the Imams of the Prophet's household. His
grandfather was Imam Amīr al-Mu’minīn, ‘Ali b. Abī Tālib, the vicegerent and trustee of
God’s Prophet and the first to believe in him. His position in relation to the Prophet was like
the position of Aaron in relation to Moses, according to authoritative Traditions.
The fourth Imam’s grandmother was Fātima al-Zahrā, peace be upon her, the daughter of
God’s Prophet, most beloved to him and the highest among all the women of the world as
the Prophet himself was used to describing her.
His father was Imam al-Husayn, peace be upon him, one of the two highest in degree among
those who were destined for Paradise, a grandson of the Prophet and a very flower of his eye
of whom the Prophet said: Husayn is of me and I am of Husayn.
Imam Husayn, peace be upon him, was foremost of those who were martyred at Karbalā on
the day of ‘Āshūrā (the 10th of Muharram) in defense of Islam and Muslims. As stated in the
Tradition narrated in the Sahīh of Bukhārī and Muslim and several others, Imam Husayn was
one of the twelve Imams who were said to follow in the line of leadership (imamate) after
the Prophet. The Prophet has been reported to have said: The caliphs after me shall be twelve and
all of them will be from among the Quraysh.

2

From Al-Sahīfah Al-Sajjādiyyah, translation by Sayyid Ahmad Muhani, Islamic Propagation Organization, Tehran, 1984
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Imam ‘Ali b. al-Husayn, peace be upon him, was born in the year 38 A.H. or, perhaps as it is
conjectured, a little before that and lived for a period of 57 years, during a few years of
which he grew up under the wing of his erstwhile grandfather, Imam ‘Ali, peace be upon
him. Later he came under the guardianship and tutelage of his uncle, Imam Hasan, peace be
upon him, and his father, Imam Husayn, peace be upon him, both grandsons of the Holy
Prophet. He was nourished from the knowledge of the Prophet and nurtured by the sources
of his pure ancestry.
In the religious sciences and in jurisprudence, ‘Ali b. al-Husayn was considered to be of high
authority and a figure of supreme prominence as regards the orders and prohibitions of God
which he was able to interpret and pronounce in the light of his knowledge. He was known
for his exemplary devotion and piety towards God in all things. All Muslims in his age
implicitly trusted and esteemed his knowledge, honesty, integrity and his excellence in
jurisprudence, taking him for their leader in all matters and recognizing his authority in
religious matters.
Al-Zuhrī said of him, “I have not seen a personality form the clan of Bani Hashim who
excelled ‘Ali b. Husayn or one who was more just than he.” (The Banū Hāshim were among
the most distinguished of the Arab tribes). In yet another context he said of him, “I have not
seen a personality among all the Quraysh better than he”. (The Quraysh were the most
distinguished among the Arab tribes and one of the largest). Sa‘īd b. Musayyib said “I have
never seen a person the likes of ‘Ali b. al-Husayn. Imam Malik said, He was called by the
name of Zayn al-‘Ābidīn (honored among worshippers) by virtue of his unceasing worship
and prostration in prayer.” Sufyān b. Ayinah said, “I have not seen a personality from the
Bani Hashim clan who was better than Zain al-‘Ābidīn or one more just than he.” Imam alShāf‘ī considered Imam ‘Ali b. al-Husayn as the most supreme jurist of all the people of
Medina.” The rulers of his time from the Banū Umayyad, despite many hostile acts, have had
to admit this one fact about Imam ‘Ali b. al-Husayn.
For example, ‘Abd al-Malik b. Marwān said to him, “In the area of religious sciences, in
devotion and piety, you have been granted that which no one before you has had other than
your ancestors.” Further, Umar b. ‘Abd al-Azīz said, “The light of this life, the beauty of
Islam is Zayn al-‘Ābidīn.”
Muslims in general had an abiding deep attachment for this Imam and he commanded the
most profound spiritual loyalty and allegiance among them. His following among the Muslim
public extended far and wide and the honor and adulation in which he was held by the
Muslim people is recorded in a noteworthy poem of al-Farazdaq. In this he describes how
during the annual hajj pilgrimage in the Holy City of Mecca, to which Hisham b. ‘Abd alMalik went, the rush to get to the Sacred Black Stone (al-hajar al-aswad) was so great that this
dignitary could hardly move towards it.
The people who knew him made a special place for him so that he could wait till the rush
eased for him to make his way towards the Sacred Black Stone. Zayn al-‘Ābidīn then
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happened to come along to perform the pilgrim rites. When the multitude present became
aware of him, they all stood back, making way for him, bowing in adoration and respect as
he passed by towards the Sacred Black Stone. Here then, says the poet, was a demonstration
of the veneration, admiration and respect which Muslims of all countries, states and tribes
held for Imam Zayn al-‘Ābidīn .
The trust and veneration of the ummah in Zayn al-‘Ābidīn was not confined to the mere fact
of his versatility in jurisprudence or his high stature in spiritual affairs. He was in fact
considered to be a virtual spiritual leader and supreme spiritual authority by those belonging
to various schools of thought and all matters both civic and spiritual which was because he
was in the line of celebrated and pure ancestors.
It was related that the Muslims at the time turned to Zayn al-‘Ābidīn when they desired
release from the oppression of the Roman emperor of his time. The Roman emperor desired
to seek dominance in the region and to humiliate the Muslims during the reign of ‘Abdul
Malik by imposing a Roman coinage and currency system in the Muslim lands. ‘Abdul Malik
was perplexed not knowing how to meet this confrontation. He was so dejected and
depressed that he was quoted to have said, I look on myself as one of the most pessimistic
persons of those born in Islam. At this, the people around him are said to have told him that
there was one who could provide him with a safe way out of his predicament. Asked who,
they said, “One who remains from the household of the Prophet.” On hearing the name of
Zayn al-‘Ābidīn, he said, “You have indeed spoken rightly and truly.”
Imam Zayn al-‘Ābidīn, whose help was sought, dispatched his son, Muhammad b. al-Bāqir
to Damascus in Syria with secret instructions and from this there emerged a new plan to use
an Islamic currency.
Imam Zayn al-‘Ābidīn took over the mantle of spiritual responsibility after the martyrdom of
his father. He took up this task during the second half of the first century during one of the
most crucial phases in the history of the ummah, a period which was followed by a wave of
early Islamic victories of liberation, a wave which extended over wide expanses of territory in
the region and was spread by reason of the spiritual vigour and military and ideological
enthusiasm of the Muslim armies. It shook the throne of Caesar and other vile tyrants of the
time and spread the Divine message far and wide over the earth. The Muslims then became
the spiritual and de facto conquerors and guardians of the greater part of the civilized world
for over half a century of unchallenged supremacy.
Yet, despite the strength and power of Islam at the time, the ummah was exposed to two
great dangers outside the military and political spheres. It was, therefore, necessary at this
time to take a critical look and counter these dangers.
The first danger came from the fact that the Muslims now spread far and wide had their
mental horizons opened to various cultures, customs and traditions, different social currents
arising from the interaction with the nations which joined the folds of the religion of God in
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vast numbers. It was now necessary to make special efforts in the scientific, religious and
ideological fields emphasizing and affirming the ideological originality and freedom and the
distinctive legislative advantages of Muslims which is derived from the Holy Book and the
Traditions.
There has to be an ideological movement to awaken Muslims and to have their eyes opened
to the pure vision of Islam so that it would be capable as being a torch-bearer and a light of
both the Holy Book and the Traditions, bringing a message of enlightenment and
perseverance of spirit among peoples with whom they came in contact. The trained
intellectuals who were capable of benefiting from such teachings would have to embody and
cultivate an Islamic personality to the full so that they could disseminate this among those
with whom they came in contact.
Zayn al-‘Ābidīn, realizing the need for such a movement, conducted research and scientific
studies at the Prophet’s mosque, teaching various branches of Islamic knowledge and
explaining and illustrating both the Holy Qur’an and Traditions, as well as teaching
jurisprudence and the knowledge derived from his pure ancestors. A new consciousness was
being developed among the intellectuals at the time with training in jurisprudence, reasoning
and deduction. A large number of skilled Muslim jurists and scholars were trained in these
religious centers and a number of schools of jurisprudence sprung up giving a new vigor to
religion which was to be developed further later on.
Imam Zayn al-‘Ābidīn, in these efforts, attracted a large number of scholars and exegetists of
the Holy Qur’an and the Traditions. Such was his renown that Sa‘īd b. al-Musayyib said,
“The scholars did not leave Mecca until ‘Ali b. al-Husayn, peace be upon him, left. When he
left, we left with him and we were thousands who rode along with him”.
The second danger to Islam at the time arose from the very fact of the wealth and general
prosperity that was everywhere prevalent in Islamic society following the wide extension of
its political power.
There was the risk that this new wave of prosperity would expose those who came in contact
with wealth, power and worldly pleasures to contamination and eventually to undermining
the very spiritual bases of Islam and destroy the vigor of the moral and spiritual renaissance
which derived from belief in God Almighty and the life hereafter.
Imam ‘Ali b. Husayn realized this danger and began to take steps to remedy this situation.
The foremost of his methods was to take the path of supplication. This book, al-Sahīfa alSajjādiyyah, was one of the works that emanated as part of this great effort.
This great Imam was able to produce a work of tremendous significance with the
endowments with which he was graced from his lineage and his wonderful rhetoric and
elegant styles in the Arabic language. Using his divinely gifted abilities, the Imam was able to
weave out the most splendid and subtle meanings in his description of the links between the
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human being and the Divine, the links between the people and their Lord and Creator and
to emphasize the qualities of faith, moral values and the duties that were necessary to a virile
and spiritual society.
It is my opinion that the Imam, with his multifarious gifts and his fervor in supplicating
God, was able to include a truly spiritual atmosphere and create a moral tone in society
which strengthened Islam at the time and served to act as a barrier against the invasion by
the satanic values of the world to which Muslims were exposed in his time. His efforts were
a steadying influence on the ummah who were urged to keep their steadfastness in the face of
worldly attractions at a time when the pull towards a life of pleasure stood forth as a great
temptation and to affirm and remind the Muslims of their spiritual roots and of their duty to
remain trustees of the spiritual was amidst a life of riches and prosperity as they had been
trustees at a time of misery and poverty.
It has been stated in the biography of the Imam that he constantly adjured the people at
Friday prayers in sermons to take warning against being engulfed wholly by the life of this
world and to remind themselves constantly of the hereafter. His supplications, in their
wonderfully moving way, were able to induce in his hearers a feeling of devotion, of thanks,
praise and gratitude to the Almighty and to strengthen them in their sincerity, obedience and
submission to God who has no partner.
Al-Sahīfa al-Sajjādiyyah then represents and stands out as a profound social work of the time
and a reflection of a supreme endeavor to meet the exigencies of spiritual ordeals facing the
society at the time of the Imam. But beyond this it is a profound collection of supplications
in the Divine tradition, a unique compilation which will remain throughout the ages as a gift
to mankind, a work of moral inspiration for worldly conduct and a torch of guidance.
Human beings will constantly remain in need of this Muhammadian ‘Alawī tradition and the
need increases whenever Satan comes to increase the allurements of the world for people
and by its fascination to keep them in thraldom.
Peace and blessings be upon our Imam ‘Ali b. al-Husayn Zayn al-‘Ābidīn, from the time he
was born, when he delivered his message, when he departed and to the time of his
resurrection to life in the hereafter.
al-Najaf al-‘Ashraf, Muhammad Bāqir al-Sadr.

Al-Sahīfa al-Kāmilah: The Perfect Epistle by Ahmed H. Sheriff3

It was during the years of 1950-60 when the Khwāja ‘Abdul Latīf Ansārī, the eminent
Pakistani scholar and preacher, was once discussing the glory and high status of the book alSahīfa al-Kāmilah. He related his experience and contact with an American Christian lady who
3

From The Light magazine, published by Bilal Muslim Mission of Tanzania. Minor editing changes to
transliteration of Arabic words.
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had come to the East in the course of her research on rituals of prayers by different
religions. She had previously come across and studied Sahīfa ‘Alawiyya consisting of
invocations by his grandson Imam Zaynul ‘Ābidīn (a).
Whilst in Iran, the lady had an opportunity of studying the al-Sahīfa al-Kāmilah. Being an
educated lady well-versed in the Arabic language, she could easily digest the underlying
meaning and interpretation of the invaluable invocations by the Imam. She felt so much
impressed and moved that she readily converted to Islam remarking that no other book
would surpass this as it contained the supreme possible human approach towards the
Creator Allah.
Such being the impact of this holy book, whoever took an opportunity of making a serious
study could not remain without showering words of eulogy. Born in 1862 and educated in
Al-Azhar University, the prominent Arab Professor of Philosophy and author of many
valuable books, Shaykh al-Islam Tantāwī Jawhari from Alexandria was once presented by
someone with a gift of al-Sahīfa al-Kāmilah. He was so much overwhelmed by the contents
that he expressed these views:
I have studied this book with utmost care. I have gone through the invocations and supplications with
searching eyes. I was stunned by the lofty meanings and deep sense contained therein. I was deeply
impressed by the value and magnificence of these invocations. I wonder how the Muslims have all
along been ignorant of such a valuable treasure. They have been in deep slumber for these centuries.
They could not even feel that Allah has supplied them with such a precious store of knowledge. To
the extent that I have been able to meditate over it, I notice that its words are above those of the
created ones and below those of the creator.
After the tragedy of Karbalā Imam Zaynul ‘Ābidīn A.S. was virtually under house
imprisonment. People in Medina, where the Imam lived, were still under harsh suppression
of the Umayyad rulers of the time. It was a time when Ahlul Bayt were made to be ignored
by the man in the street. It was almost impossible for people to approach the descendants of
the Prophet to seek knowledge of the Holy Qur’an and Hadith. As the divinely appointed
guide for the Ummah, how could the Imam carry on the dissemination of the knowledge of
the faith without endangering his safety and that of his followers? The Imam chose the
medium of invocation and supplication to Allah, which proved of lasting effect. What a
sagacious and wise step this was to preserve the lofty teachings of Islam!
In order that this holy book is preserved for the benefit of posterity, Imam Zaynul ‘Ābidīn (a)
had originally dictated the invocations therein to two of his sons, Muhammad ibn ‘Ali and
Zayd ibn ‘Ali. For some years the book was preserved secretly lest it was tampered with.
However during the times of Imam Ja‘far al- Sādiq (a), it was copied and circulated around
among the followers of Ahlul Bayt. It is said that the copy from the hands of Zayd, after his
death, was found to be incomplete whereas the one from Muhammad ibn ‘Ali al-Bāqir was
perfect, hence its name al-Sahīfa al-Kāmilah became widely popular. The name may also have
been meant to imply that this is a perfect book of guidance and spiritual help for the believers
in their day-to-day problems.
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The book came also to be known as al-Sahīfa al-Sajjādiyyah, relating to one of the epithets of the
Imam. It has also been referred to as Zabūr-e Āli Muhammad, meaning the Psalms of the
Children of Muhammad. Certainly the words of the Imam in the book are not below those of
Hadrat Dāwūd in the Zabūr. It also came to be known as Injīl-e Āli Muhammad meaning the
Evangel of the People of the House of the Prophet.
From in-depth study, the Sahīfa will be found unveiling many secrets of learning and mysteries
of knowledge. The heartrending invocations therein inspire a reader to abstain from evil and
lean towards virtue and piety. One who recites the invocations with understanding is apt to
concentrate his attention towards Allah and attain self-purification and spiritual upliftment.
The invocations, some sixty-eight of them, pertain to different subjects and were recited on
special occasions, like day of Arafat, ‘Eid al-Fitr, ‘Eid al-Adhā, commencement and end of the
holy Ramadhān. Some are on occasions like thunderstorm, arrival of news of one’s death,
when faced with heavy debt, hardships or seeking Allah's forgiveness against sins. On such
moments when the human heart is shaken or when one is bewildered [and] not knowing what
to do, the sublime words in those invocations do indeed provide great solace and tranquility.
Only when one recites the various invocations with full understanding can one can really
appreciate the true value of this holy book.
If there was any holy book chosen by an Imam as a gift to be offered to one pious and high
caliber jurist, it was al-Sahīfa al-Kāmilah. The following story does indeed indicate the profound
value and status of it: ‘Allāmah Muhammad Taqī Majlisī, the father of the famous
Muhammad Bāqir al-Majlisī was well-known for his piety, excellence of character and his
endeavors in the propagation of the traditions of Ahlul Bayt. In his book Man Lā Yahdhuruhu
al-Faqīh Vol. 4, he narrates how in the course of his dreams, he was being guided by the 12th
Imam Sāhibul ‘Asr (af) on various knotty questions of jurisprudence and recommendation
not to miss the mid-night prayers.
In a dream once, the ‘Allāmah requested the 12th Imam for a gift of a book from which he
could constantly benefit. The Imam recommended al-Sahīfa al-Kāmilah telling him that it was a
gift from him and he should go and collect the book from a person named at a particular
place. ‘Allāmah confirms that in accordance with the advice of the Imam, he collected the
Sahīfa from which he benefited a great deal in his exercises of self-purification. The book was
cherished as an invaluable gift from the Imam and circulated round among the believers of the
place.
Teaching True Islam [through the Sahīfa]4
The previous two tasks [i.e. the Announcement of His Imamate and Uniting the Shia
Community] were stepping-stones to reach this most important of his responsibilities. We
4

S. Saeed Akhatar Rizvi, “The Illustrious Period of the Imamate of Imam Zayn al-‘Abidīn,” from www.alislam.org/al-serat/vol-5-no-3-4-1979/illustrious-period-imamate-imam-zayn-al-abidin-sayyid-saeed-akhtarrizvi accessed on May 5, 2014
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have seen how the Imam announced his Imamate by means of a “family feud”, and how he
gave his followers a platform of unity in the form of his mourning for his father. In neither
instance he addressed any outsider; still the message got through.
Likewise, in meeting this third and most important of his tasks, he did not address any
human being. He selected the form of Du‘ā (invocation) for this purpose. He recorded his
Du‘ās in a book form and asked his two sons to make copies of the book. This recording
itself is an, indication that these invocations were not just a prayer, but also a means of
guidance for the Muslims.
How could anyone tell him not to ask his wants from Allah? How could anyone come
between Allah and His servant, when raising his hands he called his Lord in a heart-rending
voice to come to his aid and to help him out of his difficulties.
But those recorded Du‘ās are a treasure of Islamic knowledge. One finds in them almost all
theological and ethical questions answered eloquently and eruditely. Reading them, the heart
is filled with true belief and sincere love of Allah; and the light of virtue and nobleness
illuminates the character.
It is not possible to give here even a short review of this sacred book, generally known as AlSahīfah al-Sajjādiyah or Al-Sahīfah al-Kāmilah; and also called “Psalm of Āli Muhammad”d “Injil of
Ahlul Bayt.”
When this book was shown to Egyptian scholars, they were thunderstruck and awed by its
beauty. They were amazed and stunned by the purity of thought and perfection of character
to which this book irresistibly leads its reader.
The renowned scholar, late Al-Tantawī wrote:
“I have studied this book with utmost care. I have gone through the Du‘ās (invocations)
and Munājāts (supplications) with a searching eye. I was stunned by the lofty meanings and
deep sense contained therein. I was deeply impressed by the value and magnificence of these
invocations. I wonder how the Muslims all along been ignorant of such valuable treasure.
They have been in deep slumber all these centuries. They could not even feel that Allah had
supplied them with such a precious store of knowledge.
“The invocations in this book have two distinct approaches: the one seeks for the
knowledge and guidance to keep away from sins and evil things, while the other persuades
and exhorts one to enable one's 'self' by performance of virtuous deeds. We may say that
these Invocations, full of knowledge and guidance, are a wonderful treasure of secrets, and
contain hints regarding self-reproachment, admission of shortcomings, with tears and selfpurification, warding off vicissitudes and difficulties, safe-guarding oneself from the
tyrannies of the enemy, recovery from various diseases and so on. All such Du‘ās are found
mostly in the first part of the book, while the later part consists of the loftiness and grandeur
of Allah, His creation and other wonders of His power and might.
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“Is it not wonderful? Does not it show that these holy personages are unveiling many secrets
of learning and unravelling many mysteries of knowledge for Muslims, who happen to be
completely ignorant of it? It is a fact that the affairs of human beings are divided into two
parts: The one is to keep away from evil, the other to acquire good traits together with the
knowledge of Divine existence, which is essential for self-purification and spiritual
perfection.”
Then he goes on expounding these points with help of many invocations. In another article,
he compares an invocation of Imam Zaynul ‘Ābidīn with the prayer of the Prophet Nūh
(Noah). Just to give an example of the high religious and ethical standard taught by our Holy
Imam, I am quoting here extracts from a Du‘ā, known as Makārimul Akhlāq (Noble
Character). This Du‘ā is enough to lead the reciter on the right path, making him a perfect
Muslim and a virtuous believer.
O Lord, You are my shelter if I grow sad, and You are my resource if I am in need and unto You I
cry for help, when deeply afflicted, and with You is recompense for what is lost, and reformation for
what is corrupted, and alteration for what You disapprove:
Therefore, favour me with security before calamity and bounty before begging (for it) and right
direction before error and spare me from bearing me peace on the day of resurrection and favour me
with hand some guidance.
O Lord, bless Muhammad and his Āl (family) and ward off (evil) from me with Your grace, and
nourish me with Your blessing, and reform me with Your graciousness and cure me with Your
goodness and hide me in the shelter of Your mercy and clothe me with Your approbation, and help
me, when matters grow difficult about me, (to choose) the most righteous of them, and when actions
become dubious, (to select) the purest of them, and when the creeds conflict, (to adopt) the most
praiseworthy of them.
O Lord, bless Muhammad and his Āl (family) and crown me with sufficiency and adorn me with
the grace of Your love and grant me true guidance and do not try me with prosperity and confer on me
the beauty of comfort and do not make my life a succession of trials, and do not reject my prayer with
repulsion; for, I do not recognise any as Your rival, and I do not call upon any as Your equal.
O Lord, bless Muhammad and his Āl (family) and restrain me from extravagance and preserve my
subsistence from waste and increase my possessions by giving blessing therein and let me walk along
the path of benevolence; in whatever I spend my (wealth).
In this way Imam Zaynul ‘Ābidin spent his life providing guidance not only for the Muslims
of his time, but also for the generations to come. When he left this world, he had more than
accomplished all that he was entrusted with by Allah.
An-Najaf al-Ashraf, Muhammad Baqir al-Sadr

